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ABSTRACT

Generally we use the term ‘Religion’ and the teiharma’ as the same meaning though the term ‘Dhaigna
completely different from the term ‘Religion’. Biitis true that the notion Dharma is being pradies different from
what actually the meaning of Dharma is. The Sahsknn ‘Dharma’ bears various meanings. Sometirhegeans rituals
i.e. some activities which are offered to God oddgss. Sometimes it means some customs. Sometimefers to the
essential character of an object. Bankim Chandtaisrarticle ‘Dharmatattva’ has mentioned six megsiof the terni.
In this paper an endeavor has been made to ciytieaaluate the term ‘Dharma’ and to show its ralgvmeaning in the
need of present day. If we carefully go througlitranal texts of India in order to determine thetual meaning of the
term ‘Dharma’, we find that this term has basicdiBen taken, in these texts, in the sense of matak. Dharma in the
sense of moral value is the basic significancehefterm. The other meanings of the term are ceahtareund this. |

consider that this sense of Dharma is relevanpfesent situation of the society in order to remibsereligions violence.
KEYWORDS: Religion Dharma, Values, Morality, Extension of ®Belf
INTRODUCTION

The role of religion, in the history of the evoluti of human thought, is very important. From teenbeginning
of time religion has occupied the central posifiomuman life. It would not be exaggerated, if g after following Max
Muller, that the true history of man is the histarfyhis religion’? We may ponder over the wellbeing which is achieved
through religion in society. A historical accoualys that many conflicts have been occurred in #rthethe major cause
of which is religious sentiment. As a result, wedavitnessed the different awful violence of thet and even othe war
including murder, bloodshed, women-torture, hampeithe chastity of women, burning the house, destm of the
temple, mosque and the church etc. 4,ajj novel, by Taslima Nasrin, is the testimony wftskinds of religious conflicts.
In the novel, Taslima has shown, just after theérdeson of the Bavri mosque in India, how the réikéolence is spread
over the Hindus in Bangladesh. This novel, | thirskthe vivid picture of violence arising from @itbus intolerance.

Taslima says

The passionate and insane Hindus have destroydghtire mosque. Now the Hindus of the Bangladeshhaive
to expiate of their (the Indian Hindus) sin. Thenmnfgelonging to the minority community like Sudhanvess not released
from the torture of fanatic Muslims in the year 0980 why would they be released in the year 1992%is year, also, the
persons like Sudhamay will hide themselves in tagitg of mouse. Is it due to the fact that he bgkmo the Hindu

community, or as the Hindus have destroyed the o®ayIndia?
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Due to the misconception of Dharma the division amstrust among human beings has been spread tiootig
the country. Religion or Dharma makes us blinds lbverall noticed that a man belonging to a paldicsect or religion
does not tolerate others belonging to another aectligion. This situation is not only found ingsent day due to not
understanding the wider notion of Dharma, but #isee go through the history, we come to know abibiet crusade war
which is declared by the Christian to recover Ralesthe holy land of Christian being related ésubk Christ's life, from
MohammedansThe Brahmins did not accept the emergence of Bstilhind Janis in India. In eleventh century theddin
king Hearse of Kashmir destroyed the Buddhist tempind killed thousand number of Buddhist. Jainigs attacked and
their books were burnt. After all, the reason bdhihis is that there is contradiction among différecligious sects.

Division of the country India on the basis of raigis crude reality.

There are many religions in our society simply lseadifferent men have different test (bhinnarudiokh).
Religious diversity sometimes prompts us to viokerBut we can find an oneness, a concord amongrdift religions.
When a man in danger or in the position of thaishginking in the water, can we ask his religiomfal5l decide my duty
in considering the fact that in what religion hdoomgs? What will my humanity/ my heart say? In tbimtext, we will
certainly not consider the religion. If we consiaey duty on the basis of religion, it will go agsirhumanity. Humanity
prompts us to help the endangered person. If wi iii the promptness which lies in the heart ofrgwean, the problem
is automatically to be resolved. It is the word ethKazi Nazrul Islam says. When man is in danger,sivould not ask
whether he or she is Hindu or Muslims (“hindiiara muslim”? oi jijfiase kon jan?). In that situation we should consider
that a man is sinking into the water, who is the 86 my mother, i.e. my brother (dubicheimas, san&n mor nar!).’
Certainly all the religions are in the favor of sketeaching. We have to discover the unity amoegehgions. The words
of humanity i.e. service to the mankind, devotionthie duty, love to creature or creation etc hagenbsaid in all the
religions. Moreover, the apparent contradiction chhive feel among different religions, are superdsgd to human
beings. For instance, | may think that, would thats born in India, | would probably become Hinduwould that | was
born in Arab, we would become Muslim. In the likamner | would become Buddhist for taking birth in ISanka and
would become Christian for the same cause in EdglBifferent situation would make me different ‘Hence, it can be
concluded that ‘I am Hindu’ or ‘I am Muslim’ are pused to man which are not real identification wh.nWhen we
discover such an apprehension to religions, theradiction among different religions is to be oveare. Besides this
different religions are the different way of undersling the ultimate truth. We cannot confine thght by specific
religion. The ultimate aim of all religions is tealize this ultimate truth. Accordingly we shouldegattention to realize
this truth and perform moral duty to others, whimte the common teaching of all religions, ignorihg apparent
contradiction among different religions, i.e. igmgy different types of worshiping, different mannarthe prayer and
different rituals. Pratim (Icon), Krush (Cross), ChandrakgPhase or digit of the moon) are the represematyimbol of
becoming advanced in spiritual life. The ultimait® & to expand the self. Hence, we have to discthe unity among the
diversity of religions. We have to be concerneduttibe main teaching of the religions, which ishing, but to love all

leaving beings and to perform moral duties to them

One thing is worthy to mention here that although term ‘Dharma’ is translated into ‘religion’ inaglern time,
yet these two do not convey the same meaningheemeaning conveyed by the Sanskrit word ‘Dharnsaot the same

with that of the word ‘religion’. In English, ususthe word ‘religion’ means the custom of a grafipeople.
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‘Religion is a set of common beliefs held by thewgr of people often codified as prayer and religitaw. There
are as many different types of religion and theeedifferent types of people in the wofld:he English word ‘religion’ is
derived from the Middle English ‘religioun’ whictame from the Old French religion. It may have beeginally derived
from the Latin word ‘religo’ which means ‘good fajt ‘ritual’ and other similar meanings. Or it magve come from the

Latin ‘religére’ which means ‘to tie fast.’

The Oxford Advanced Learner’s Dictionary exprestesmeaning of the word religion in the followingyv i)
The belief in the existence of god or gods, andatttivities that are connected with the worshigham. ii) One of the
systems of faith that are based on the belief énetkistence of a particular god or gods. The NeMirGdDictionary gives
the meaning of religion as any formal or institnttized expression of the belief in a supernatpoaber(s) considered to
be divine or to have control of human destiny. lenBali we arbitrarily say: ‘jaler dharmgsna nivaran kaa’ i.e., the
dharma of water is to quench thirst aaduner dharma dahan kai.e., the dharma of fire is to burn. Now renderitmne
word ‘Dharma’ with the word ‘religion’, if we tratete the above two sentences that the religion atewis to quench
thirst and the religion of fire is to burn, wouldbie right translations of these two sentences®almskrit, the meaning of
the term ‘Dharma’ is different from what we normyalinderstand. The term ‘Dharma’ is constituted it Sanskrit root
verb ‘dh’ adding with the suffix ‘man’. The word ‘@hmeans ‘upholding’. Hence, the derivative meanaighe term
‘Dharma’ is something upholding, something sustaniThat, which sustains it, is its Dharma. In¢hse of an object, the
essential property upholds it. Hence, the esseptigderty of an object is its Dharma. For, thisgany bears the identity
of it. Dharma is the essential character of an abfearough which it is known as such. In the likammer, the essential

property of a man which upholds him, distinguishis, is the Dharma of him.

Though actually the meaning of the term ‘Dharmasasnething upholding, i.e. something that sustaimsbject,
an individual, a society and the whole universartmariously, yet it is not taken as a similar maniNow-a-days, we see
that many things are being practiced by the namBPhafrma. Some think that worshiping the idol of desk is their
Dharma. Some consider that the imposition of tbein faith to others is their Dharma, fighting fbrs is also considered
as DharmaSome think that Dharma is meant for chanting andcitg besides a tree after smearing it with oil and
vermilion. Some feel that to paint the body witthes or to wear a particular dress is Dharma. Indeeg@resent, the
picture which comes to our mind, at first, for regenting the phenomenon of Dharma is what is pidtabove due to the
unaware of the real meaning of the term ‘Dharmageping the idea in view, it is essential to in\geste the meaning of

the term ‘Dharma’, what actually stated in ancients in India.

If it is asked that in what aspect human beingsdifferent from animals, answer will, of course e from
different perspectives. Our scriptures have a \t@his question. Our scriptures observe thatdifference is implicated
by ‘Dharma’. Dharma is a distinguishing charactarisf an individual. It is stated that an indivadwithout Dharma is a
beast (Dharmenaiha paubhih sananah). But why are human beings, in spite of being mimtelligent and more
advanced, considered as animal? The answer frorstainel point of the scriptures is that there are fostincts in both
men and animals. These are eating, sleeping, tearid enjoying of the sex life. A dog eats; a miap aats. It may be in
the case of man that it is well cooked foods. A dtagps, gets fear and takes the enjoyment ofssexan also adopts
these, but in complicated way. It may be the chaehie or she sleeps in a well decorated roomak®stthe enjoyment of
sex in association with a beautiful lady. He saviasself in making the weapons. The above said idiffees do not mean

that human beings are different from animals asgti@ose remains the same in both cases. The falipverse tells us
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that one is taken to be distinguished from an ahihtme holds Dharma in one’s day lifehéra nidia bhaya maithunafica
samanyametat pgubhir nafinam; dharma hi t&madhika viesa dharmea hinah pasubhih sansinah).2 Now the question is
what, in fact, Dharma is. Is Dharma only some &itis? Generally we can observe that all the r@figiaccept Buddhism)
starts with some activities which are offered tad@wo goddess. Here activities stand for rituald.ridials are performed
to create the satisfaction of God or to have Hegr There are different rituals in different ridigs; but the purpose of
the rituals is to offer those to God. Hence, #agd that though rituals are different; but purpissthe same. In Hinduism it
is stated primarily that rituals are the meanshefdttainment of Knowledge. We find the instructfonperforming jajiia
in Mimamsa school (svargadmo jajet; arthakmo jajet, etc). Though such types of activities puepose oriented, the
significance behind these rituals is to tell thedef man; because without necessity no man gewnditl inclination to
work. Any theory is accepted if and only if its essity is expressed. Accordingly, man performs sdito@ls in the
purpose of the fulfilment of his need. And throutiie performance of these rituals man attains #heotibn to God.
Hence, though different rituals are prescribediffeent religions, but the purpose is the sanme,to devotion to the God.
All the rituals prescribed in different religionglp to clean the dirty of our heart. We have toamthnd the purport of
these rituals, which is nothing, but to clean tlearh and to proceed to moral life. The performamiceuch activities is
meaningless unless we fail to attain moral andtepirlife. These activities (rituals) are callgpb vidya and these are to
be needed as promoter to attain moral and immdital It is stated in dopansad : ‘avidya mrtuym firtva
vidyyamrtaménte.”® All the religions prescribe some rituals and actmit fact that the rituals clean the heart. Anitlig so,
we can bring a harmony among different religions. pfesent, we see that rituals are the root fronichvieligious
violence is taken place. Accordingly, if we conféiss purport (mentioned above) of rituals, then d¢betroversy among

different religions is to be resolved.

If God is one and our business is to arrive at Himan it does not matter that, what path we follbshall pray to
God for my need; it may be in faakritmantra, or by performing jajfia or in the langa of Urdu. It does not matter. There
is no cause of conflict among different religionmgly because the prayer by different languageediht manner of
worshiping, mosque, or temple- these all are offeceGod. If one fails to discover the unity amadtifferent religion and
thinks that alone his path is true then it is cdesgd that he is in preliminary stage, his heag nat to be expanded, he
could not realize the ultimate truth. There is aimain Sanskrit: ‘tnarani-mani-nyaya’, i.e. fire has burning power which
can fulfill my daily-need. This fire may come frognass, from wood, or from jewel. If | need firesHould want fire. Do |
need to know the source of the fire? Certainly hrothe like manner, if it becomes aim to realize bne God, we have no
necessity to consider about in what language, arhich place this realization is to be attained. éed to expand of our
heart. If one does not expand his heart, he thimiishis religion, his rituals, his temple, mosqueshurch is only the path
to realize the God. In such a situation he ignothsrs’ religion, he becomes very much intolerétns the situation which
we may call fundamentalism. The path of Dharma bélfollowed by reasoning, not by dogma. Mamiisitéa tells that
one who tries to know Dharma by his reasoning kn®ksrma in true sense of the term (sast@kesandhatta sa

dharman veda netfh)

Let us consider some traditional texts. If we ficeinsider the first verse of Bhagavadgwe can see that
Dhritarastra asked Safijay what his sons and the sbiandu had done being assembled in kgatué which is also
known as the field of righteousness. The versesifobows: ‘Dharmaketre Kuruketre samavetyuyutsava; Mamaka
Pandawi$ cai va kim akurvata safijay®.Here the term ‘Dharma’ in the word ‘Dharmsake’ has been used in ethical

sense. There is another verse where it is stated whenever Dharma (justice) is demolished as wasllAdharma
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(injustice) is increased. Krishna appears on thisheto establish Dharma and to protect the hgpestons? In this verse

also the term ‘Dharma’ is taken in the moral sense.

The ethics of the Bhagavatiyis to attain the knowledge by which one can penfone’s duties without the hope
for the fruits, which is called Nkama Karma. Krishna says that this technique of rendeluties to the society will save a
man from the material danger. (svalpam apy asyansya; tiyate mahato bhag).**The significance is that this type of

Dharma is nothing but moral consciousness whit¢b iz attained through its practice in everydag lif

This view is also found irSrimadblagavatam. It is stated in thé“2verse of the first canto that one should
abandon the so called Dharma which is not assakisittn good and it is needed to become clean foiopaing Dharma
(dharma prajjhita kaitava’'atra paramh nirmatsainam saim). Here the word ‘nirmatsagam’ (mentioned in the sloka)
is very important with a view to performing Dharmilirmatsaiinam’ means one whose heart is completely free from

dirty.™ It is one of the moral virtues. This verse alsggasts that Dharma means to become advanced it stmizs.

Now we consider the term ‘Dharma’ in the view padfitMalabharata. It is stated that to think the welfare of all
living beings is Dharma. This feeling is not takemly for the welfare of human beings, but also tteat of all living
entities in the world. Friendly attitude to othéssalso considered as Dharma in the eye of thiptsce!* Here, we, as fif,
can hear the echo of maitri and kaxwi Buddhism. In this epic justice to human beirgtaken so emphatically that for
the sake of the good of the human beings it is jEsible to say false words (Sajjyayonrtamvacah)™ This is the
uniqueness of this scripture that to speak falsetepted here to ensure the good. In HinduismBartttihism there is a
common dictum: ‘bahujanalif bahujanasukty. That which is sacrificed for the sake of happse@f much is called
Dharma. We shall not accept anything consideringplaarma which is not associated with good. As patdiharata
those who are adorned with good virtue are consitléo be pious. Forgiveness, steadiness, shameeodyie etc are
worthy to mention as good virtues (&parva 6/20). Miserliness-less (&dpanya) is a good virtue, as mentioned in the
Mahabharata. A person who is miser becomes narrow mintiserliness is a state where sacrifice-mentalitphisent,
which is never considered as good virtue. Henceseeethat open minded persons are generally advitiedniserliness-
less, which brings religious tolerance. Those wbadt have forbearance or tolerance to othergjimiiare miser or self-

centric, which is the source of fundamentalism.

The same view is again substantiated in the Mahhga According to Manu, Dharma is that by which ona ca
attain the highest good. He considers that Dharamabe performed by honest and intellectual persdrs do not have

malice. This feeling of Dharma, after Manu, conmesf our conscience ftlayerabhyanuijfita) 1°

It is also stated in Manusdnita that a person who is ahmika in the true sense of the term must haveegirt
qualities, which are as follows: service to othdeparopatpita), non-jealous to others (amgsta), softness in
temperament (ndutd), non-harasness to others gagyam), friendliness (mitra}, capability of speaking lovable words
(priyamvadita), sense of gratitude fffajfiat), pity to others (krunyam), etc” These are all moral virtues which constitute
Dharma and hence these are to be developed fdiliskiag the welfare of human beings as well as tighe society.

There is also a mention of ten qualities, whichaaked adharana dharmd? and these are to be maintained by all.

Apart from these, mentioned above, Manu has givererg short definition of Dharma, which is as fols:
‘Ahirhsa satyamasteya sauca seyamevaca; atad sasikam proktam dharmasya paficaltari’.*®Non-violence, truth,

non-stealing, cleanliness and equality- all thesgramvirtues are the marks of a dharmika personhatamabrata
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Brahmacari calls these qualities as ‘religion gieatle man®The ultimate objective is to become gentle. Ther prayer
in Rgveda which runs as follows ‘bhadram no api vatyiay@na’ i.e. make our mind gentle, satisfied and purifiéd
Without purity no true worship is possible. Unlessindividual is pure in body and mind, his comintp a temple and
worshipping the Deity are meaningless. Enhancendevielopment and uplift of these qualities in hfe Dharma. Hence
it may be taken into account that Dharma is nothdodg obtaining some moral values. Here, we can neloee the
statement of Taslima Nasrin. In her novel (LA)Jshe comments ‘Dharmer apa@nm aaj theke mangyatva

hok’.?*Manuwyatva or humanity may become another name of Dhé&mnatoday.

According to Manusahita, Dharma does not mean something static, ratheardiynin nature since when
something is associated with the welfare of the dmity, it is considered as Dharma. The authorsuofsgriptures have
framed law in such a way that the people of diffiesects, the weaker sections, specially the woanemprotected. As per
Manu, though the Brahmins are not generally alloveethke weapons, but they can take weapons fépsetection, or
for social justice or to protect women. What is Adha is considered as Dharma in considering simakicontext>
According to Manusahita, Dharma is not only the injunction of Veda or thstruction of Smriti but also good conduct as
well as imperative of our conscience. Manu has teldvadbhih sevith sadbhirnityamadweagibhih; hrdyerabhyanujiiato
yo dharm&’, i.e. the action which is approved by the instine of the heart of the person who are learnedgebt and
free from anger and greed is considered to be Dh&tmit is stated in Manusizhita that, when we feel doubt to determine
which one is our duty between the two alternativesuch a situation duty is to be determined kgyittstruction of the

conscience of the person who is free from attacluet aversion.

Keeping the view in mind, Mimasakas recognize Dharma as Vidhi, i.e. injunctiontlted Veda. These
injunctions bind the man with good and generatsfsation. The injunctions sanctioned by the Vedlakieing associated
with good are considered to be Dharfmahese injunctions generate a persuasion whichaleccatmakuta. This
atmakuta, i.e. ethical persuasion which lies in logart helps us to lead our lives moral. In marfg’tle injunctions are so
significant that the injunctions are described egl@nt as God. Madhusudan Dutta in his epic ‘Métinrvadh’ said:
‘sthapila vidhure vidhi’, i.e. vidhi or God placed the mobnthe head ofiva. ?° In ‘Hitopadé&’ also the term ‘vidhi’ is
used in understanding God (vidhurapi vidhigogrosyat Zhurasou), i.e. the moon, with the help of God, has bwmad

Rahu. Gandhiji also said: ‘law and the law-giveoine’

From the above discussion it may be concludedDhatrma is that which is practiced by malice lesspe, and
that which is associated with good. The same viesubstantiated in Vigsika Sitra. Dharma is beautifully defined there
as follows. That from which one is associated wtlosperity and highest good is called Dharma (Mdtpudaya
nihsreyasa siddhi séh dharma).?’ Dharma is that from which we attain knowledge anddy We find a great liberty here.
The answer of the question, i.e what is Dhrama? beilthat which connect us with the welfare of thenanity in true

sense of the term. Here ‘good’ denotes both worddlgd and beyond worldly good

Thus, we come across that all our scriptures axdsiag) everyone to be morally advanced in life. Wit

morality, spiritualism is not to be attained. Tach the highest level of spirituality one shouladenoral life.

Besides these, we may cite the position of Jairasith Buddhism in this regard. We know Paficaavadta of

Jainism and Pafigda of Buddhism, which are nothing but moral conasitess.
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This very theme is also echoed in the philosophyieEkananda and Ramakrishnadeva. Ramakrishnadeva h
shown that all the religions are the different pafthhe realization of God. According to him théaatment of God is the
ultimate aim of human life. We should not conceloow the fact whether God is called by the namallafh or Krishna.
Ramakrishnadeva did not mare practice the pathimdidtsm but also practice Islamism and Christiaityl realize that
the aim of religious life is to realize the ultireatuth. Vivekananda advises man to manifest thmitly within. He thinks
that the emergence of divinity which lies in aniuidual’s being is the duty of every man. And tanhihe accomplishment

of this duty is considered as Dharma of an indigld@wamiji says

‘Do not care for the doctrines; do not care for mhag or sects or Churches or Temples. They canndittfe
compared with the essence of existence in each wiaioh is spirituality and the more this is devaddpin a man, the
more powerful is he for good. Earn that first, acgjthat and criticize no one; for all doctrineslameeds have some good

in them. Show by your lives that religion does matan words, or names or sects but that it mearitusprealization?®

In fact, the religion which Vivekananda proposedlsiversal religion’ is open to all individualsr@spective of
his caste, creed, nationality, gender etc. An iiddial have the right to follow the religion in acdance with his inner
nature and his choice. Such a religion seeks tw grar attention to the positive aspects of allgielns and not to the
external forms of religions, such as rituals, boat@ds and so on. To him the direct transcendenpérience of the
ultimate reality is the basis of true religiorhi§ idea of realization is common to all religioni$ie aim of all religions is
the realizing of God in the soul. He says: ‘| bedighat they are not contradictory; they are suppl&ary. Each religion,
as it were, takes up one part of the great univVémsth, and spends its whole force in embodyind eypifying that part of
the great truth. It is, therefore, addition, notlesion. That is the idea®® He thinks, contradiction among different
religions would be vanished, if we proceed to mmlihe ultimate truth truly and to understand what duty is. He
continues: ‘my idea, therefore, is that all theslggions are different forces in the economy of Gedrking for the good
of mankind’® ‘Good of the mankind’ is the ultimate aim of adligions, Hence, the duty of man is to serve thedmity

through the realization of the fact that all livibgings are the expansion of that truth.

Dharma is defined by Rabindranath as the extersfidhe self, i.e. to realize, ‘I' am among the thlings of the
world and all things are within ‘me’. It is this v is the journey of human life in the eye of Ralyanath. And this is
called Dharma. In the circle of his creation (pogsmngs etc.), we find the picture of becominghef éxtension of the

self. In the poem ‘Pratah Utsab’ he tells:

“hrdayaji mor kemone gelo khuli

jagatasi seth kariche koikuli”3*

(i.e. I do not know how the door of my heart is ope today. And | see that the whole world is embgme)

In the philosophy of Rabindranath, we find a coogshess which unites an individual with the unigets fact,
to realize this consciousness and to be governadi®gonsciousness is the duty of an individuddiclv is his Dharma. To
him Dharma is not to follow the instruction of iitstionalized religion, which goes against humanite has raised his
voice in the following words: ‘Dharmakar pracire bajra Bno’, i.e. to break the wall of such kind of religiowhich
confines us within ourselves (‘Dharma Moho’ Regj. According to him the religion of man is to emtwathe whole
universe, to feel the unity with the universe, whig not mare humanism, but also to acquire thlgtphy of the unity of

the universe (a¢ bhag surya &ra bisva bhai pran....). The philosophy of the unity embracing therenstar in the sky is
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not called humanism by Rabindranath, but the mtigbf man. It is religion of man in the sense thwtn is the only
creature to whom the universe is reveled in thismea He calls it the surplus in m#riThe same thing is echoed in the
song of Boul sect of Bengal. We know the sofigi‘ kothay pabo tire amar maner minus yere’ composed by Gagan
Harkara or ‘milon habe kato dirmar maner mnuserai sane’ composed by Lalon Fakir. Rabindrasays that the
concept ‘maner anus’ of Boul is nothing but to realize the surpssence in man, i.e. to realize perfection whickaaly
lies in the man. The religion which he proposes taycalled as poetic humanism, not mare humarigRabindranath
did not like to confine with the custom of institutalized religion. He thinks that devotion to amstis one kind of
fascination to religion. The persons who are freenfthis fascination, engaged in doing welfarehaf humanity are very
much liked by Rabindranath. To him atheism havimg fmind is better than fascination to religion. kéar in his poem:
‘Dharmer b&e moho yare ese dhare; andha se jarear sudhu mare. listik seo py bidhatar bar, diarmikater kare &
aramber;sraddfa karia jvale budhiralo, sastre nane ra, mane ninuser bhalo’ (“Dharma Moho”, Pares). He was very
much concerned about the welfare of the humanitgn(rser bhlo); not rituals. Hence, we come across that both
Rabindranath and Vivekananda did not want to acttepinstruction of institutionalized religion, hat were concerned

about the welfare of the humanity through the emecg of divine power.

We have already mentioned that jajiia is considasddharma in Mirirhsa School, because jajfia help to lead the
man to moral life removing excessive desire anceangccordingly, jajfia has been considered as Daamwider sense.
The etymological meaning of the term Dharma isr&dé anena eti dharrai.e. that which sustains is Dharma. That
which upholds wellbeing and prosperity is consideas Dharma. If performance of rituals (jajfia) kelp bring moral
sense to human beings, it may be considered agsriahadirectly. Those who attain moral sense withmerforming the
rituals may be recognized as dharmika person.i$f $ieen that a person who performs so calledioakgduties (rituals),

but does not maintain moral life is never consideaxs virtuous or dharmika.

If we take the notion Dharma in aforesaid meanirgg,in the sense of morality, then conflict amatifferent
religions would be vanished. No one can demandhisateligion is superior to any other religiontire world. There is no
scope of differentiate among different religionghé purpose of all religions is to create the gy@ece of moral sense,
though there may have different rituals among diffieé religions. No action which is not followed Ibyoral principle,
which goes against wellbeing of the human sociestyaccepted by any religion. Simultaneously, dligiens seek the
wellbeing and prosperity of the human society. Avellbeing and prosperity comes only when each drhe society
becomes devoted to moral principle. Accordinglyisitmorality which is to be considered as Dharniaces wellbeing
comes from morality in true sense of the term.hié &im of all religions becomes the attainment ofatity, then it
becomes secondary matter that, which type of stoaleligious procedure, is to be taken. Consetfjyeghe clash man to
man will not be taken place on the basis of religab least. At present, the clash among the religi fact, is taken place
due to the difference of rituals and also due tartadifference between masque and temple, whitb e considered as
secondary matter in religion. Misinterpretationtie religion is the root cause of these differengdsch make it to be
considered as primary one. Man should understaisdhitsinterpretation and be virtuous, which is lohea morality. In
fact, the religion should be devoted with the wedfaf the humanity. It is stated in Kenopg that the persons who are
wise see the God among all living entities in therldsand transcend this world by rendering the iserto them (bftesu
bhitesu vicitya diarah pretyasmalloktmrta bhabanti}* Hence, from the age of Upaail this ultimate truth (God) has
been finding within the man and other living beingfsone spends his day with worshiping the God &edps him

confined within the temple, but hates man, then @odever present there. We hear the same echwistatement of
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Swami Vivekananda: ‘bahurupe sammukharickotha khujichaisvar/ jive prem kare yei jan sai jan sevedhar’, i.e.
searching for God in elsewhere becomes meaninglissut leaving the God in the form of differentiléng beings in
front of us. For, it is one who loves living beinigyes God in true sense of the term. Attainmen®ofl is not possible
without ignoring the service to the man. A poeBeihgal announced that no truth is greater than (s&ar upare mnus
satya har upare Bi). God exists in the heart of the grass-root peoplho are the smallest of all (yayhthake saver
adham ther hate th saiktine ye caran toan raye .)*° Hence, God is absent in the temple which was rgdi@e king
with twenty hundred thousand gold coins ¢héa lakhya sarana muddia) depriving with the shelter to twenty thousand
people who were houseless due to the burning ofitae(ye batsar banhithe dna binsati sahasra prajgrihatin.)
Rabindranath thinks that man’s heart is the hofig&oal. We can give service to the God with provigthe service to the
man. When we hate man, we hate Godinuer pardere pratidin thekia dare; ghriri kariaco tumi n@inuser paner
thakure)?’

In fact, at present we need a religion which isnitatl-centric, around which all problems of sdd¢iarmony and
conflict start. In Buddhism and Jainism, we comeoss the concept of Dharma which is, in fact, faddn morality.
Moreover, Buddhism andafikhaya are not God-centric also. An individual,df alled religious, but not moral, cannot
build a malice-less and a peaceful society. Suasoms are harmful to the society. Prof. RaghunatlosB cites an
example of the deed of such a person in his boakets of Feminism: Studies on the Concept of Womalmdian

Tradition’, which goes as follows:

“Such a picture of ignorance is beautifully paintedh Hindi film recently released called bhavandiis shown
there that some of the persons ignorant aboutstalis of woman have raped a village girl who hased her voice
against their evil deeds. Among the rapists theee priest of a temple who is found to utter mantya devi sarvabhutesu
matrrupena sasthita’ in front of the goddess while worshipping justeaifthe rape is performed by him. The priest who is
one of the rapists has no right to utter this naagtving great honour to women. In this contextEector of the film has
shown the level of ignorance of ordinary man algpetat position of women as depicted in our scrgguand maintained
by our ancestors. Had he realized the inner sigmifte of such mantra, he would have refrained §aah action of rape
etc. Instead of torturing her he would have tredtedas respectable as his own mother. This isrstance of thousand

types of woman-torture (pointed out by the diregtatich are going on every day in our sociefy”.

There are many persons in our society, who comffénoe due to the ignorance of inner significante¢heir
deeds. There are many persons also, on the othdr o not for ignorance rather takes an artifitdam (a pretended
form) in their nature for doing the evil deeds, gthis commonly known as ayikaripa. We know that &ana takes the
garment of a sage for abducting Sita, which is ingthout his myikaripa. The term ‘Mya’ as found in mayikarapa is
taken in the sense of artificialityrtkimata). Any type of artificial form is called ®ya. True humanity or Dharma remains
in one’s non-artificial form. The picture of suctomartificiality (anmayikata) is found in the following poem of
Rabinddranath:

Ye sure bharile kiyabhok dite,
§isur nawvn jivan vasite,
jananr mukh &kano hasite

Se sure moredpo’ *°

www.iaset.us anti@iaset.us



68 amjit Kumar Barman

(i.e. amuse me with the melody which is presemtetthé languageless song, in the flute of the néenoli a baby

and in the smiling glance of him towards motheass)

This non artificial form of an individual is his ak nature, pure identification. Caste, creed, relig
identification; these all are something imposedhaman beings. Actually we are beyond of all tiise same echo is

found in a song, in a form of a simple questiona efllage singer of Bengal:
‘Jat gelo jt gelo bale
aswvar kale ki jat chile
ese tumi ki jt nile
ki jat hawa javar kale
sei katta bheve balo & *°
(A song, composed by Lalon Fakir)

(i.e.had you any caste at the time of your birth®l Avhat caste will you take when you will die? Rledell
thinking about this.)

We shall have to be free from all these imposedtitieation. Unless we decline these forms of idfagdtion,
imposed upon us, it is impossible to become pur¢hentrue sense of the term. Sri Rupa Goswami, ainihe six
Goswamis of Vrindavana, a Vaisnava philosophe$itte same, quoting a beautiful verse froirala Pancaratra, in his
‘Bhaktirasamrta-sindhu’, which runs as follows-‘sanaghi vinirmuktam tat paratvena nirmalam’. i.e. wendae clean

only when we abandon all types super imposed dasam which is not our real nature.

Hence, if Dharma is based on morality as well az-awtificial behavior of man i.e. true humanity,eonniversal
religion can be prescribed in the whole world fonging global peace and harmony. Morality and adificial behavior
are the two milestones of real recognition of nfeam which wellbeing of the society comes. The baask of religion is
to give service to leaving beings that are actudiéyexpansion of God. Dharma in the sense of itypeaid also based on
humanity is the real meaning of the phenomenon @hawhich is the teaching of all religions and neéthe present day

for world peace.
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